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Among the verses in which there are many differences of opinion in
the interpretation is the fourth verse of Surah Ibrahim: "And we did
not send a messenger except with the lips of a people who would
see them...". Despite the clarity of the words used in the verse, the
concept of "the language of the people" is a matter of opinion
among commentators and researchers of Quranic sciences. By
studying the statements of commentators in the following verse and
the views of researchers, their opinions can be categorized into four
views. By examining and analyzing the views, the author has come
to the conclusion that the meaning of "language of the people" is to
harmonize the content of the revelation with the understanding and
level of understanding of the audience, and in other words, to
accompany the Qur'an with the language of the people. The context
of the verse, the wisdom of sending divine messengers and the
wisdom of conveying messages are among the evidence cited by
the author in support of this view.
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Introduction
Correct interpretation and understanding of the Qur'anic verses with the aim of
achieving the main purpose of God has always been the effort of commentators and
researchers of the Qur'anic sciences. It is clear that the interpretation of some verses is
difficult and has led to disagreements among commentators due to various possibilities
in the meanings of the words and phrases used in them. The phrase "the tongue of the
people" in the fourth verse of Surah Ibrahim: "And we did not send a messenger unless
it was the tongue of the people to show them..." is one of the cases in which there are
many differences of opinion in its meaning and interpretation. Due to the fact that
accepting some of the meanings presented by this phrase unintentionally brings doubts
that are not consistent with the immortality of the Quran and its universality, it is
important and necessary to collect opinions and explain and criticize them in order to
dispel these doubts. In this regard, the current research seeks to find the answer to the
question, what are the interpretive views about the mentioned phrase, and which view
is closer to reality in terms of logical, rational evidence, the context of the verse, and
the lexical meaning of the word "tongue"? In response to the main question, unlike the
existing researches, in this article, the views of commentators will be compared and
analyzed side by side.

Methodology
By describing and explaining the views (descriptive method), comparing and analyzing
(comparative and analytical method) these opinions have been introduced.

Discussion
he opinions of commentators of Qur'anic sciences regarding the concept of "language
of the people" can be categorized into four points of view:
The first point of view: In this point of view, the language of the people is the language
and dialect of the people in the sense that God commissioned the prophets to start their
religious calling and convey the purposes of the revelation with ordinary and colloquial
language.
The second point of view: what is meant by the language of the people is the style of
expression and observance of conventional rules in the Arabic language; That is, the
language style of the prophets is understandable and familiar to all audiences. Based on
this, "the language of the people", in addition to the dialect of the people; It also
includes compatibility with literary rules, Arab rhetorical techniques, and common
order in their dialogues.
The third point of view: the association of revelation with the culture of the time, based
on which the language of the people, in the sense of being horizontal with the customs,
beliefs, worldview of the audience of the age of decline and their cultural level, is the
content of this point of view.
The fourth point of view: the suitability of speech with the intellectual level of the
audience and compatibility with their level of awareness and intellect is the result of
this point of view. Based on this, the interpretations used in the Qur'an have been
expressed according to the needs of the audience of the age of descent and according to
their intellectual level.
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Conclusion
By analyzing and criticizing the views and arguments presented by them, it is found that
the interpretation of the language of the people as "words and dialects" (the first view)
can be violated in two ways; First, the fact that the speaker is in the same language as the
audience is an obvious thing and it is necessary for the speaker to communicate and
understand the content. In addition, the verse is a sign of gratitude and a reminder of
blessings, while being in the same language is not something that has room for gratitude.
Although the second point of view seems logical to some extent, it cannot be the meaning
and purpose of the verse due to the originality of some rhetorical and expressive styles
and techniques of the Qur'an, which has brought it to the stage of miracles. The third
point of view, which considers the language of the people as "companion with the culture
of the time" cannot be a correct point of view. In addition to being incompatible with the
literal meaning of the language, this concept is not compatible with the holiness of the
Qur'an and the goals of the mission; This idea itself is followed by another corrupt idea
that some of the commands and orders of the Qur'an are specific to the age of descent;
Therefore, according to this view, the Qur'an cannot be a book of guidance for all nations
and at all times.
The fourth point of view, which considers the concept of "language of the people" to be
the harmony of the content of the revelation with the understanding and level of
understanding of the audience, is the author's chosen point of view. The context and tone
of the verse, the traditions of the innocents, peace be upon them, conformity with the way
of thinking and the goals of the mission are some of the evidence cited by the author to
confirm this point of view.
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